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The BLM is planning on gathering an estimated 262 wild horses from the Swasey 
HMA with up to 100 being released back onto the range following the 
gather.  Approximately 49 mares will be treated with the fertility control drug 
Porcine Zona Pellucida (PZP-22); the remainder of the released horses will be 
studs.  Approximately 162 excess wild horses, including wild horses gathered 
that are residing outside the HMA boundary, will be removed. 1 
 
To save [them] from [an] alternative, or perhaps utter annihilation, the General 
Government kindly offers [them] a new home, and proposes to pay the whole 
expense of [their] removal and settlement.2 
 
 
 

I 
 Millennia of records detail humans organizing and strategizing the use of 

power to intervene upon their environments and their co-inhabitants. The pre-
historical evidence of human endeavoring that remains intact provides access to 
a past that includes the wielding of privilege and advantage, and the movement 
and interactions of humans and their prey across regions. 
 Records suggest metaphysical and ideological curiosity became natural as 
the survival struggle was mitigated and the concept of ‘mastery’ was born. There 
was discovered a sensation that for whatever in the world presented itself 
outright, there were unknown realms of mystery that receded within them. 
Potential, perhaps, for a rock to become a bludgeon, or a brick, a statue, or a 
rare and valuable mineral. One must only be perceptive, and cunning, to 
recognize both the potential of the rock and the potential of the self to unsheathe 
these receding mystery realms. Upon which the person realizes the ‘self’ as an 
object of power, and thus perhaps wishes to create explanations and 
justifications for the use and origin of the power of the self.  

	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  
1	
  U.S. DEPARTMENT OF THE INTERIOR  
BUREAU OF LAND MANAGEMENT – UTAH, Swasey Wild Horse Catch, Treat, and Release Gather, 
Feb. 12, 2013. 

2Andrew Jackson, Annual address to Congress, U.S. Telegraph Extra, Dec. 6, 1830.  BUREAU OF LAND MANAGEMENT – UTAH, Swasey Wild Horse Catch, Treat, and Release Gather, 
Feb. 12, 2013. 

2Andrew Jackson, Annual address to Congress, U.S. Telegraph Extra, Dec. 6, 1830.  
	
  



 
II 

 Let us begin with the simple and familiar: the lamb and the wolf. The wolf – 
the armed carnivore – resolves to allow its prey the lamb to defend against his 
logic: 
 

“Sirrah, last year you grossly insulted me.”  
 
“Indeed,” bleated the Lamb in a mournful tone of voice, “I was not then 
born.”  
 
Then said the Wolf, “You feed in my pasture.”  
 
 
“No, good sir,” replied the Lamb, “I have not yet tasted grass.”  
 
Again said the Wolf, “You drink of my well.” 
 
“No,” exclaimed the Lamb, “I never yet drank water, for as yet my 
mother’s milk is both food and drink to me.” 
 
Upon which the Wolf seized him and ate him up, saying, “Well! I won’t 
remain supperless, even though you refute every one of my imputations.”3   

 

 
 
 Analogous justifications have become the mobilizers for violent friction 
between groups competing for resources and ideological terrain, and are hardly 
isolated to any certain historical timeframe. In correspondence with and as a 
result of events in which war or conflict yielded more power to one group, there 
evolved dynamics of hierarchical behavior that perpetuated as long as the 
technology remained advantageous for the empowered group, and remained 

	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  
3 “The tyrant will always find a pretext for his tyranny.”	
  The Wolf and the Lamb,	
  Aesop.	
  



threatening to the survival of the other group.4 In the event that the advantaged 
group unanimously decides on a moral standard, the status quo can change – 
i.e. the Bureau of Land Management halts the practice of slaughtering gathered 
horses on the spot and instead allows for public viewing of the equine gathers. 
Instead of death, the horses are adopted forth and ‘broken in,’ or else exiled to 
small pastures in the Midwest or with equine rescue agencies. They live - but the 
fact of the matter remains that they are still forcibly removed from their familiar 
habitat by methods that almost unequivocally impose physical and lasting 
psychological trauma.5 
 

 
 

 The enactment of equine population control stems from the cooperative 
nature of Western state land-use, wherein there is a ‘mosaic’ of privately-owned, 
state, and federal lands that are largely open terrain but also support crucial 
resource hubs – namely water and livestock range – that are perceived as 
threatened by the competition of free-roaming feral mustang herds. The Bureau 
	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  

4 Examples of this include unintentional biological warfare waged by European settlers via introduction of 
diseases to indigenous populations; European settlers’ use of firearms in battle over American territory; 
drone wars illegally sanctioned in the Middle East; capital as a weapon of coercion in countries like China, 
Cambodia, Thailand and Indonesia 

5 Statistics are released from each gather detailing the capture count, mortality count and cause, and release 
count. The captured horses are placed for adoption through the National Wild Horse and Burro program: 
U.S. Department of the Interior, http://www.blm.gov/wo/st/en/prog/whbprogram.html, accessed on May 
30, 2016.  



is charged with maintaining these lands and mediating the respective politics of 
the people who have been granted the land-use privilege, which in the case of 
the United States, has a bloody civil history. Much more recently, the BLM has 
also become beholden to public approval, as information was being circulated 
regarding the ‘unfair’ and possibly inhumane treatment of the horses during the 
gathers. This has prompted the BLM to release statistics for each gather 
regarding a mortality count, a capture count, and a release count. A public 
viewing of the event itself is announced, wherein the spectators are themselves 
confined to specific safe-distance vantage points. Vocal critics of the practice 
argue that this is manipulative; the distance and the rather brief time frame make 
for a captive viewing scenario, much like any media feature. The process is 
skewed to exhibit the most pleasant version of a strenuous scenario, the critics 
uphold.6 
 
 Regardless, videos have been captured that support the claims of 
inhumane practice, especially in regard to the psychological well-being of the 
animals. They are coerced into small holding pens, often after fleeing the pursuit 
of commissioned helicopters sometimes dozens of miles. A video that is 
notorious among skeptics depicts a stallion ramming himself into a holding gate 
in an attempt to protect a mare and their foal from a herd wrangler and his 
gelding, a perceived threat, wherein the stallion breaks his own neck and 
staggers before falling to the ground, paralyzed. 
 These are times in which deepened human patterns of strategic violence 
are boiling over with impatience. The spectators of violence are beginning to 
regain power, as their bodies become extensions of vast networks.7 How many 
enduring feats of human achievement have been made possible through labor 
exploitation and forceful disenfranchisement? It seems that the transparency of 
these violences is peaking, and something akin to anarchy is looming. Political 
divisiveness responds in-kind, convincing people that they are against one 
another for the sake of creating false dichotomies and allegiances to diffuse a 
unified uprising. We are still entrenched in the history that has built our homes, 
our technologies, and our relationships – and in order to unearth ourselves from 
these entrenchments, we must be comfortable with the idea of radical upheaval. 
 I’ve understood the activity of equine displacement to be symptomatic of 
the continuation of aggressive United States colonialism, which manifests not 
only in the ongoing displacement of people and cultures but also non-human 
populations. I hope to take care in doing justice to the complexity of linking this 

	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  	
  
6 Critical testimonies can be found at the website for American Wild Horse Preservation, 
http://www.wildhorsepreservation.org/reality-roundups, accessed May 30, 2016. 

7 For example –the unprecedented ability to live-stream through Facebook, despite attempts at censorship, 
has given agency to victims of brutality. 



activity to other such instances in the vastness of colonial history, but I fear that 
my ability to remain measured is waning.  

As you might imagine, these practices are largely contested, but there is a 
point of discretion present: it is not the lives of the feral horses that apparently 
matter, but rather the maintenance of an historical ideal: the image of an 
unconquerable colonial frontier, one that crystalizes mass piety. The argument 
against such activity is often foregrounded by branding and aiming of aesthetics; 
the link to a forbidden and bygone nostalgia for what was seen – by white people 
primarily – as ‘free’ and ‘wild’ and perhaps even ‘savage.’ There is a clinging by 
the same ultra-endowed group of whiteness practitioners to oversee the 
maintenance of property and personal legacy, much of which is reflected by the 
need to retain control of the populations of bodies. 

 

 
 
Take, by contrast, the lives of bovine. These animals have not been ‘free’ 

since the creation their of co-dependence during the early domestication period. 
Nor have their livelihoods been looked after aside from fattening for slaughter, 
and if so, only for the pleasure of the carnal captor and the insistence of luxury. 
This has only been further emphasized by the capital-informed class spectrum 
that’s moved into sharper relief almost consistently since the Greco-Roman era. 

And yet, the consumption of these bodies as symbols is vast and prolific. 
The images of the bull and of the horse, and what they have come to symbolize, 
can be tracked through the history of multi-cultural lore to the first marks that 
were made by early humans in the caves of Europe and Asia, for example. Their 
representations act as illustrious surrogate reflections of human activity, and we 
have come to normalize this phenomenon unanimously.  

When these ancient acknowledgements meet the age of technological 
production, what do the symbols look like? What do they mean? Are they 



consumed differently – more voraciously perhaps, or is it more casually? When 
one drinks Red Bull, are they registering the logo as a symbol of power? When 
one sees a falsified rendering of rural craftwork presented in a gallery, do they 
regurgitate their feelings of nostalgia for the West? What about when one 
realizes that the pastoral depictions of majestic stampeding horses are actually 
images of bodies in pain? Of intelligent animals being chased for dozens of miles 
by a human in a helicopter, only to be gathered and purged to holding pastures in 
unfamiliar territories for the remainder of their lives?  
  
 
 
 
 
 
 
   

	
  


